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ABSTRACT

This study aims to identify and analyse the concepts of Pati (God), pacu (souls), pacam
(bondage) based on the theory of Saiva Siddhantam and to clarify the concepts of
catapai (means) and payan (benefits) in the 1026 hymns of Cuntarar Tévaram. This
study is a library research that uses the methods of content analysis and descriptive
analysis. The analysis and discussion are based on the theory of Saiva Siddhantam. The
results of this study identified 1015 hymns on Pati, 113 on pacu and 57 on pacam that
reflect the theory. Analysis of the hymns confirms Pati as the embodiment of Love
taking various manifestations to bestow Grace upon the deserving souls; pacu on its
journey to liberation undergoing the cycle of births and aspiring to be released from the
fetters of pacam by surrendering to the Lord; and pdacam that binds the souls in the
forms of apavam, kapmam and maya, leaves the pacu when Pati captivates it. The four
types of catarai and the two types of payar outlined in the theory of Saiva Siddhantam
can be found in almost all the songs of Cuntarar Tévaram. The study also shows that
Cuntarar consistently followed the traditions and concepts of Saiva Siddhantam in
freeing himself from the shackles of pacam in his songs. In conclusion, almost all the
1026 songs of Cuntarar Tévaram have discussed the concepts of Pati, pacu, pacam,
catapai and payarn based on the concepts of Saiva Siddhantam. The implications of this
study benefit the practitioners and the students of Saivism in appreciating the hymns in
the context of Saiva Siddhantam to attain bliss.
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KONSEP-KONSEP SAIVA SIDDHANTAM DALAM CUNTARAR TEVARAM

ABSTRAK

Kajian ini bertujuan untuk mengenal pasti serta menganalisis konsep Pati (Tuhan),
pacu (jiwa), pacam (ikatan) berdasarkan teori Saiva Siddhantam dan menjelaskan
konsep catarai (pendekatan) dan payar (hasil) dalam 1026 lagu Cuntarar Tévaram.
Kajian ini adalah kajian kepustakaan yang menggunakan kaedah analisis kandungan
dan analisis deskriptif. Analisis dan perbincangan dibuat berpandukan teori Saiva
Siddhantam. Hasil kajian ini mengenal pasti 1015 lagu mengenai Pati, 113 bagi pacu
dan 57 bagi pacam berdasarkan teori Saiva Siddhantam. Analisis menunjukkan bahawa
lagu-lagu tersebut menerima Pati sebagai penjelmaan cinta yang membolehkan
mengambil pelbagai manifestasi untuk mengurniakan rahmat kepada jiwa-jiwa yang
layak; pacu yang menuju pembebasan menjalani kitaran kelahiran dan berhasrat untuk
dibebaskan dari belenggu pacam dengan menyerah diri kepada Tuhan; dan pacam yang
mengikati jiwa dalam bentuk anavam, kanmam dan maya, meninggalkan pacu ketika
Pati menawannya. Empat jenis catapai dandua jenis payarn yang digariskan dalam teori
Saiva Siddhantam dapat dilihat dalam hampir kesemua lagu-lagu Cuntarar Tévaram.
Kajian ini juga menunjukkan bahawa Cuntarar adalah konsisten mengikuti tradisi dan
konsep Saiva Siddhantam dalam lagu-lagunya untuk membebaskan diri daripada
belenggu pacam. Kesimpulannya, hampir semua 1026 lagu Cuntarar T&varam
membincangkan konsep Pati, pacu, pacam, catanai dan payan berdasarkan tanggapan
Saiva Siddhantam. Implikasinya, kajian ini membawa manfaat kepada para pengamal
dan pelajar agama Saivism dalam menghayati lagu-lagu tersebut mengikut Saiva
Siddhantam untuk mencapai kebahagiaan hidup.
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CHAPTER 1

INTRODUCTION

1.1 Introduction

Civa as the Godhead has been worshipped by the Saivites, and the Hindus at large, from
time immemorial. Ancient recordings and archaeological artefacts have further
validated this revelation. Although various sects of Saivism have evolved along the
passage of time, the Tamil people have held on steadfastly to the so-called Tamil
Saivism with doctrines and creeds of their own. From such a tradition sprang the
Tirumurais and the Saiva Siddhantam philosophies. Cuntarar Tevaram belongs to the
former and the Meykanta Shastras are of the latter (Devapoopathy, 1986). This study
entitled ‘The Concepts of Saiva Siddhantam in Cuntarar 7évaram’, intends to unravel
the correlation between these two. An important consideration that has been taken
throughout this thesis is in the use of the name Cuntarar. The researcher is fully aware

that at the time of the composition of the hymns and until the end of the twelfth



Tirumurai, nowhere had the name Cuntarar been mentioned to denote the hymnist. He
was referred as ‘Arliran’ by himself and the later poets. However, the present day
Saivites are much used to calling him ‘Cuntarar’ than ‘Artrar”. To break monotony in
the reading of the thesis, the researcher opts to using the various names - ‘Saint
Cuntarar’, ‘Cuntarar’, ‘the Saint’, ‘Ariirar’, ‘Vantontar’, ‘the hymnist’ and ‘the poet’ -

to mean one and the same poet of the seventh Tirumurai (Cuntarar, 1997).

The chapter begins with an explanation to the background of this research,
followed by the statement of problem, research objectives, research questions,
significance of the research, limitation of the study, research sources and finally the

operational definitions before summarizing the chapter.

1.2 Research Background

Cuntarar Tévaram belongs to the later part of the seventh century and the complete
conceptualization of the Saiva Siddhantam marks the 14t century (Devasenapathi,
1988). The events leading to the birth of Cuntarar’s hymns and the formulation of the
Saiva Siddhantam concepts would help to create a trigger point for the research ideas.

Hence, the relevant historical elements leading up to this period are visited briefly.

Saivism is a religion that is practiced by the Tamil speaking Hindus, not only in
the heartland of Tamilnadu, but throughout the world. The followers of Saivism are
called the Saivites. They uphold Civa as the one and only Almighty Supreme God and

the Tamil Language as the first divine language. The other deities that are worshipped



by these followers are taken as Civa’s manifestations. Their religion’s antiquity along
with its language dates back to the pre-Vedic before the third millennium B.C.

(Singaravelu, 1993).

The sacred books of Saivism are mostly found in the Tamil Language compared
to the other languages of the sub-continent. As a result, the divine Saivite poets have
placed the Lord and the Tamil Language on the same pedestal. At times they have sung
to say that the Lord is in the form of the Tamil Language (Vellaivarananar, 1972).
These devotional literatures are divided into ‘tottiram’ and ‘cattiram’. The tottiram
consists of devotional lyrics sung in praise of the Divine, whereas the cattiram outlines
the creed and philosophy of the religion. Of the tottirams, the Tamil Saivites hold the
twelve Tirumurais as the basis for their tenets; and of the cartirams, the fourteen
Meykanta Shastras are held in high esteem as the basis for scripture (Rangaswamy,

1958),

The compilation of the Tirumurais was done in the early part of the eleventh
century A.D. The first three volumes are by Saint Tirunanacampantar and four to six
are by Saint Tirunavukkaracar. The seventh volume (Tirumurai) belongs to Saint
Cuntarar (Vellaivarananar, 1972). The expression Tevaram to denote the first seven
Tirumurais was first used by Saint Umapati followed by the Irattaiyar (the twin poets)
of the 14th century (Siddalingaiah, 2004). This term remains till this day to refer
specifically to the above seven volumes and in general to all the hymns sung from the

Tirumurais.



The Tamil people and their language have legends that their ancient history
extends up to about ten thousand years. They are the custodians of a civilisation that
was far superior to the others of their times (Nilakanta Sastri, 1958). However, this
progress had suffered from two unexpected and severe catastrophes caused by the seas
that swallowed up their lands and kingdoms in which two successive academies
(carikams), literature and history were lost (Paranjoti, 1954). This legend is first
mentioned in the commentary of lraiyanar’s Kalaviyal, written in about the eighth
century, which remains as a literary evidence for connecting the Tamil civilization with

other prehistoric ancient civilizations (Veluppillai, 1980).

A recorded Tamil literature has been documented for over 2000 years (Zvelebil,
1992). After the deluge, the only surviving literature of the second carkam period is
the great grammatical work ‘Tolkappiyam’ (Paranjoti, 1954). After which, the Tamil
literature of the third carikam dated from 300 BC — AD 300 is available to this date. In
addition to these, there are earliest epigraphic records found on rock edicts and ‘hero
stones’ that date from around the third century BC. More than 55% of the epigraphical
inscriptions (about 55,000) found by the Archaeological Survey of India are in the
Tamil language. Material evidences suggest that the Tamils were of the language and

culture associated with the Neolithic complexes of South India (Southworth, 2004).

The third century B.C. saw the reawakening of the three royal dynasties, the
Cheras, Cholas and Pandiyas. Under these dynasties, the Tamils built great temples,
irrigation tanks, dams, and roads. Voluminous Tamil literature and art were created

with royal patronage. Traditional cultural practices were documented during this period



of about 600 years until the end of the third century A.D. Historians mark the close of

cartkam era around this period (Nilakanta Sastri, 1958).

After the close of the above era, for three centuries, the Tamil land was ruled by
the Nomadic tribes from the North, known as Kalabhras. They supressed the Tamil
kings and ruled the land cruelly. It was during this era, Jainism and Buddhism took
advantage in weakening the beliefs of the people in their ethnic religion. Tamil
Literature was influenced by the Buddhist and Jain thoughts due to the change in the
political life of the Tamils (Kandaswamy, 1995a). However, credit should also be given
to this period for the didactic works such as the Tirukkural, and Naladiyar.
Jainism and Buddhism, took deep roots in the society, giving birth to a large body of
ethical poetry, Kikkanakku Nilkal. The two great Tamil epics Cilappatikaram and
Manimékalai were composed at this time. The Kalabhras were displaced around the
seventh century by the revival of Pallava and Pandya kings, but the influence of Jainism

and Buddhism existed in the kingdom (Nilakanta Sastri, 1958).

At the heightened period of Jainism and Buddhism in the Tamil land, evidences
in Cilappatikaram and Manimékalai show that there were Tamil Saivites living along
with the followers of these alien religions. The Saiva Nayanmars, Karaikal Ammaiyar
and Tirumdalar, were of this period. Both the above mentioned epics had shown respect
to ‘Civa’ and His followers in the descriptions they had made of them (Kandaswamy,
2012). Manimekalai, though full of Buddhist teachings, gives a very brief form of the
essence of Saiva Siddhantam. This reference is of particular importance in that the
philosophy of Saiva Siddhantam had already been there in the Tamil land from the

ancient times before it gets codified in the 13th century A.D. (Devapoopathy, 1986).



During the three centuries of Kalabhras’ rule in the Tamil Land, the heterodox
faiths of Materialism, Jainism and Buddhism almost obliterated the native faiths of
Saivism and Vaishnavism. In spite of the diverse forces and powers employed,
including political and dialectical, these heterodox religions could not shake the
orthodox faith of the ordinary folks (Muthupackiam, 1997). Naturally the native Tamils
awaited a proper time to revolt against the foreign faiths. They found it necessary to
campaign their own particular cause (T. S. J. Baskar, 2017). Tamil Saivism began its
renaissance with the emergence of the Bhakti Movement in the beginning of the seventh

century (Kandaswamy, 1995a).

Scholars claim that the seventh until the ninth centuries A.D. was the period
of Tamil literary renaissance in the form of the above Bhakti Movement (Subramanian,
2010). It was during this period, following the footsteps of Saint Tirufianacampantar
and Saint Tirunavukkaracar, Saint Cuntarar and a few other lesser prominent Saivite
bards played their roles in the revival of Saivism in the early part of the eighth century.
Saint Manikkavacakar’s period of time is still under much dispute. However, some of
the notable researchers have settled on the later part of the eighth century, especially
after Saint Cuntarar, as the most appropriate timeframe for the Saint. The first three
saints are collectively known as Tévara mivar mutali (Tévaram Trio) and together with
Saint Manikkavacakar, are referred to as the Four Saivite Gurus (Nalvar | Saiva

camayak kuravarka/) (Kandaswamy, 1995a).

The fourteen philosophical texts known as Meykanra Cattirankal came only
after the compilation of the twelve volumes of the Paggniru Tirumurai. The final

volume, the 12th volume, by Cekkilar was officially launched in the twelfth century



A.D. After which Civafianapotam came into existence in the thirteenth century giving
rise to the other 13 volumes of Saiva Siddhanta philosophy. Hence the eminent Saiva
Siddhanta tenets were fostered by the poetry of the Tirumurai authors and the teachers
of the Meykanta line of spiritual teachers. Maraimalai Adikalaar views that the Saiva
Tirumurais, the Meykantar texts and other texts that embrace the tenets without
contradicting stand-out as basic texts of Saiva Siddhantam is worthy proof of this

(Muthukumaraswamy, 2003).

1.3 Problem Statement

Cuntarar Tevaram belongs to the seventh century and all of the Tirumurais belong to a
period before the twelfth century A.D., it is extremely difficult for the lay person to
understand these songs. To further complicate the understanding, these songs are
composed in poetry with a time lapse of nine centuries. Students and followers of the
Tirumurais need guidance and tutoring to understand these songs, leave alone

comprehending the embedded Siddhantam concepts.

More and more researchers have done their parts by bringing out the salient
meanings of the Tirumurai hymns. Along those lines, various aspects of Cuntarar’s
poems have also been researched by scholars. Researches, which had been mainly done
by Indian Scholars, have dwelt on topics of ethics, nature, music, devotion, friendship
and the like in Cuntarar Tevaram. One extensive research has been done by Dorai
Rangaswamy (1958) on the topic of ‘The Religion and Philosophy of Tévaram’ with

special reference to the hymns of Cuntarar. From the available literature accessed by



this researcher, none have been found to carry out a detailed study on the concepts of

Saiva Siddhantam in Cuntarar 7evaram.

Further to the above problems, Hinduism is a group of religions that accepts
the authority of the Vedas. Each sect of the group has its own authority, which the Vedas
supplement, and in the light of which they are interpreted (Shivapadasundaram, 1975).
The word Hinduism is derived from the name of the River Indus and was given as one
name to the religions practiced by the inhabitants of the Indian sub-continent (Rajendra
Kumar, 1993). The masses generally believe Hinduism as to be of one religion that
gives importance to idol worship and Brahmanism. Brahmanism emphasizes the caste
system which gives the privilege to the caste of Brahmins to be the preachers and guides
to the Hindu religion. To overcome this confusion, Adi Shankaracharya of the eighth
century A.D. consolidated the doctrine of Advaita Vedanta and divided Hinduism into
six major sects — Saivism, Vaishnavism, Shaktism, Saurism, Ganapatism and

Kaumaram (Lakshmanan, 2005).

It was during this period, when Shankarar’s Advaita Vedanta was spreading
towards Northern India, Saint Cuntarar was actively going around the temples of
Tamilnadu singing only the praises of Civa. In following the lineage of the first two
camayak kuravars, Saint Tirufianacampantar and Saint Tirunavukkaracar, Saint
Cuntarar further moves the Bhakti movement into the revival of the Tamil Saivism
(Kandaswamy, 2006). It is a general acceptance that Tamil Saivism draws its major
concepts from the Védas. However, this view is challenged by the reawakening of
Saivism in the late 18th century with the expansion of the printing press and the old

literatures coming into the field of research by well-known Tamil scholars like



Maraimalai Adikal and Dorai Rangaswamy. These scholars are of the opinion that the

Panniru Tirumurais are the Vedas to Tamil Saivism (Klober, 2017b).

It is highly probable, that at the time of composition of the 7evaram and the rest
of the Tirumurais, it was not considered to belong to the Saiva Siddhantam canon and
that the hymns themselves appear to make no such claims for themselves. Tamil
researchers in the last two centuries have found, or otherwise stated, validated that the
Saiva Saints had not deviated from the Saiva Siddhantam philosophy, which has always
been, right from the beginning, the backbone of the Tamil Saiva Tradition

(Kandaswamy, 2006).

The ardent Saivites share similar views on the ignorance or lesser understanding
of the religion, especially the Siddhantam philosophies, by the majority of the
followers. Kantinathan Pillai (1911) is of the opinion that, although Saiva Siddhantam
is the oldest and choicest of Indian philosophies, it had so long remained in the
background that even the term ‘Saivism’ has ceased to be understood in its true
meaning. Only a very few know who a Saivite is, and why he is so (Kantimatinatha

Pillai, 1911).

Ganesalingam (2001) opinionates that Saivites, whether educated or not, are so
ignorant of their religious values. They confuse the Vaidika cult and the Vedanta as
Saiva religion and its philosophy. The ex-president of the Hindu Sangam, Datuk
A.Vaithilingam, says that a majority of the masses are ignorant or do not understand
the philosophies and tenets of their religion (Paramasivam, 2016). “The knowledge of

Saivism which comes from a tradition and culture of more than five thousand years has
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not been understood well, even by a large portion of the community” (Vaithilingam,
2016). It has to be regretfully accepted that a good majority of those that profess to be
Saivites do not know the basic tenets of Saivism (M. Arunachalam, 1978). Religious
practice has now become merely a mechanical routine for many. The precepts and
philosophy of religion are not understood, and no interest is shown in understanding
them. Anything given in the name of religion is consumed without any question

(Ganesalingam, 2001).

It is also necessary that Saivites should have at least the basic knowledge on all
aspects of Saivism (Ganesalingam, 2001). The backbone of Tamil Saivism is the
concepts of Saiva Siddhantam (Kandaswamy, 2006). Greater importance is given to the
Panniru Tirumurais as the basic scripture for the Tamil Saiva Siddhantam. Religious
classes are conducted in most of the Hindu Temples, but only to sing the Tévaram, the
other Tirumurais and the holy songs in praise of Civa and His Forms. These ordinary
practitioners and students as well as teachers of Saivism sing the hymns, normally
paying attention to the raga or ‘pan’ as it is called in Tamil, without understanding or
seeing the embedded Siddhantam concepts in them (Ramakrishnan, 1986). It is only on
conceptualising the meanings of the lyrics with its interpretation, the ordinary people

would be able to see the Pati, pacu, pacam, catapali, and payan, in them.

Tamil Saivism is different from the other sects of Hinduism. Swami Civa
Nandhi Adikalar, Chairman and Chief Executive of the World Saiva Council, 1996,
declares that Saivism is a separate and complete religion in itself and is not an
appendage of Hinduism (Kindra, 1997). Unlike the Vedanta, Saivism believes this

world is real and not an illusion. God (Pati), souls (pacu) and matter (maya) are all real
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but separate entities which are in existence forever. Tamil Saivism accepts the one and
only true God, given the name as Civa. Such revelations have not reached most of the

practitioners of Saivism (Ganesalingam, 2001).

Saiva Siddhantam posits three eternal entities which are real and have to be in
existence infinitely. The entire cosmos is composed of these three entities which are
based on the conclusions arrived after a logical examination of them:- Pati (God), pacu
(souls) and pacam (bondage) (Anantharasan, 2008). Saint Tirumdlar sings on the

connection of these three entities, thus:

Pati, pacu, pacam enap pakar miinril

patiyinaip pol pacu pacam anati,

patiyiraic cenru anukda pacu, pacam,

Pati anukin pacu pacam nilave. - X: 115

It says that three categories are eternal: Pati (God), pacu (souls) and pacam
(bondage); but Pati is untouched by pacam. Pacam binds only the pacu. But when Pati
nears pacu, pacam will not stand (B. Natarajan, 1991). The term, ‘Pati arukiz " in the
fourth line of the stanza, tells us that ‘if God nears’ the soul. It is a condition whereby
the Pati only comes to the soul of a ripened devotee. This connotation leads to the
means (catanai) and the benefits (payar) in reaching the Lotus Feet of the Lord

(Shanmugam, 2013).

On examining these realities, the Siddhantam philosophy guides the souls to
liberation from their births and shows the means to attain that liberation. Once the souls

are liberated, they attain mukti (salvation) at the feet of God. Attaining mukti is the
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final goal, the benefit (payar) of each soul. Religious tenets (camayak kolkaika/),
especially that of Saiva Siddhantam, explains the inherent nature of God (Pati), souls
(pacu) and the cosmos (maya) and the ways to understand them (Gnanapoongothai,
2007). Most Saivites fail to understand these concepts which are actually drawn from
the hymns of the Tévaram Saints. Hence it becomes necessary to undertake studies to
reveal the basic concepts and creeds of Saivism found in the Tirumurais as a service to

the Saiva world (Seeta Lechumi, 2010).

Based on the above perceptions, this research intends to analyse the hymns of
Cuntarar, the seventh Tirumurai, and look for the concepts of the Saiva Siddhantam
philosophies in them. In doing so, the Saiva Siddhantam philosophies will be
summarized to find the main concepts, Pati, pacu, pacam, catanai, and payar, as the
pivotal points to look into the references made by Cuntarar in his hymns. It is expected
that such an analysis and compilation will give the readers a clear understanding of the
hymns and at the same time its essence, the Saiva Siddhantam philosophy. The concepts
of Saiva Siddhantam are seen from the perspective of Civafianapotam as postulated by

Meykantar of Tiruvenney Nallar.

1.4 Objectives ofthe Study

This study will be done with the following objectives in mind:
I.  To identify the concepts Pati, pacu and pacam in Cuntarar Tevaram;
ii.  Toanalyse the concepts of Pati, pacu and pacam in Cuntarar Tevaram

according to Saiva Siddhantam; and
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iii. To extract and clarify the concepts of means (catanai) and benefits

(payan) as embedded in Cuntarar Tévaram based on Saiva Siddhantam.

1.5 Research Questions

i. What are the concepts of Pati (God) that are postulated in Cuntarar Tevaram?
ii. How does Cuntarar present Pati (God) in keeping with the concepts of Saiva
Siddhantam?
iii. What are the concepts of pacu (souls) that are postulated in Cuntarar
Tevaram?
iv. How does Cuntarar present pacu (souls) in keeping with the concepts of Saiva
Siddhantam?
v. What are the concepts of pacam (bondage) that are postulated in Cuntarar
Tevaram?
vi. How does Cuntarar present pacam (bondage) in keeping with the concepts of
Saiva Siddhantam?
vii. How do the hymns of Cuntarar show his actions and deeds (catanai) that
reflect the concepts of ‘means’ in Saiva Siddhantam?
viii. How do the hymns of Cuntarar explain the benefits (payar) in keeping with

the concepts of Saiva Siddhantam?
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1.6 Significance of the Research

Scholars in the field of Saivism have carried researches into the various volumes of the
Tirumurais to search for the concepts of Saiva Siddhantam in them. As far as the
seventh Tirumurai - Cuntarar Tévaram - is concerned, researches are available on topics
of aesthetics, poetics, language, fine arts, ethics and morality, and the like. For reasons
unknown, a research that only brings out the concepts of Saiva Siddhantam in the above
work, has not been available to this researcher. Since the other Tévarams and the rest
of Tirumurais have been researched to bring out the above philosophies, it is time for
this research to be done in that area. As such, the current researcher intends to fill that
knowledge gap by researching on the Saiva Siddhanta philosophies in Cuntarar

Tevaram.

The study focusses on interpreting and finding out the concepts of Saiva
Siddhantam in the hymns of Saint Cuntarar. The available hymns of Cuntarar are
collected as the seventh volume of the Pappiru Tirumurai. It contains 100 decads
(patikams) and is made up of 1026 stanzas. On the other hand, the concepts of Saiva
Siddhantam are derived from the fourteen Meykanta Shastras with the first of the series,
Civanapnapotam and its elaborate commentary, Civananacittiyar, along with

Tirumantiram, as the main references.

The Pagnniru Tirumurai along with the Meykanra Shastras were composed in
pure Tamil poetry as most of the old Literatures were, until the coming of the prose
literature into Tamil in the eighteenth century. The above devotional literatures fall into

divisions, viz: the sacred literature called the Twelve Tirumurais and the other, the
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exposition of the Saivite Philosophy called the Fourteen Shastras. The former is known
as the ‘tottiram’ and the latter as the ‘cattiram’ (Muthukkumaaraswamy, 2011). Of the
‘tottirams’ the study of the sacred hymns known as Tévaram, the first seven of the
Twelve Tirumurais, becomes of paramount interest and Saivism has its best exposition
as a living faith in these hymns (Rangaswamy, 1958). The ‘cattiram’ comprising of the
Vedas, Saiva Agamas, and the Meykanta Shastras, are considered to form the scriptural
basis of the Saiva Siddhantam (Kandaswamy, 2006). The alternative view to the above
accepts Tirukkural as the Tamil Agama and as an authority in place of the Vedas.
(Kindra, 1997). The research will highlight these salient points along with the

exposition of the five concepts of Siddhantam.

The hymns of the Tévaram are “tottirams’, which are devotional poems that had
sprang forth from the emotional and spiritual depths of the poets. Their songs are
addressed directly to the Lord, seeking penance, help or guidance by surrendering
themselves through the lyrics. In due course, they depict the beauty of the natural
surroundings and the enchantments of the environment of the temple in which the
manifested shrine of Civa resided. These poems portrayed the empirical life in which
the souls underwent untold sufferings of existence. Kanthasamy (1993) says, “These
hymns describe the ardent and fervent attitude of the devotees to get released from the
clutches of mundane life and to get eternal solace under the gracious feet of Lord Civa”

(Kanthasamy, 1993, p. 10).

Though the nature of the poems is as mentioned above, the saint poets have
presented enough materials and anecdotes pertaining to the basic principles of Saiva

Siddhantam. Such principles that are embedded in the poetry, need commentaries and
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explanations for the lay people to realise (Kanthasamy, 1993). This research would be
a guide to the practitioners in following the manner in which Saint Cuntarar overcame

his sufferings, did his penance and sought the help of his bosom friend, Lord Civa.

There is a great awareness among the Tamil Hindus to learn the Tirumurais.
Various Hindu organisations conduct periodical competitions in the recital of
Tirumurais (Navarathinam, 2013). Those who take part in such competitions, normally
memorise the hymns without any inkling of the presence of the Siddhantam principles.
The same applies for the non-competitors who recite in their daily prayers and holy
occasions. Such a study would help the followers of the religion and others who are
interested to know the elements of the Siddhantam philosophy that are embedded in the
hymns of Saint Cuntarar. They would be able to understand the concepts of the triple

realities and the attainment of liberation through the perspective of Saint Cuntarar.

Cuntarar Tévaram holds a special place among the Panpiru Tirumurai. This is
due to the importance given to him as the third of the Tévaram Trio. It was he who sang
the ‘Tiruttontar Tokai’ that made references to the 63 Nayanmars for the first time. This
composition became the precursor for Nampiyantarnampi’s ‘Tiruttontar Antati’ and
later, Cekkilar’s ‘Tiruttontar Puranam’, the 12th Tirumurai (Periyapuranam). Hence, a
research into this volume would help in the understanding of the other Tirumurais in

the same vein.

It is a norm for Hindu temples to conduct classes in Tirumurai recital, lectures
about the Saints, dialogues on the philosophies and other necessary colloquiums. The

teachers and lecturers involved in the above activities look for guidance from research
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materials. This research would greatly help in propagating the truths found in these
hymns. Teachers of Tevaram would benefit immensely in understanding the hymns of

Cuntarar and in teaching their meanings along with the recital.

Siddhanta philosophy gives a plausible explanation to everything relating to
Saivism. It is rational and scientific in its approach and outlook (Ganesalingam, 2001).
It is important for the followers of the religion to understand this aspect. As mentioned
earlier, Siddhanta philosophy draws its essence from the Tirumurais, and Cuntarar
Tévaram is an inseparable prominent part of that whole. This research aims to give the

necessary explanations embedded in the poems.

Cuntarar Tévaram belongs to the Tamil poetry of the seventh century. The
reciters and learners of these hymns need a well-grounded knowledge of Tamil
grammar and poetics to comprehend the hymns. In making matters further difficult, the
Meykanta Shastras are also, not only metrical but, in exotic philosophic formulas. The
laities would not be able to understand the hymns, leave alone the realizing of the
presence of the Saiva Siddhanta philosophies in them. Only by understanding the
philosophies of the religion, the followers (the Saivites) could appreciate the hymns and
learn to live a life of a Siddhantin (Ganesalingam, 2001). Through this research, the
five main aspects of the Siddhanta philosophy, namely: Pati, pacu, pacam, catanai and
payan, would be identified in the hymns and explained, in order to achieve the

objectives of the study.
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1.7 Theoretical Framework of Research

The theoretical framework provides an appropriate design to do the study. The
Theoretical Framework (Figure 1.1) is built on the concepts of Saiva Siddhantam of the
Meykanta Shastras as the theory for the research. Concepts of the Triple Realities —
God, Souls and Bondage — are identified and analysed before going on to the second
level of the concepts that explain the ‘means’ and the final ‘benefits’. These concepts
are studied in the hymns of Cuntarar by identifying, analyzing and clarifying them, so
as to find the answers to the research questions. The Saiva Siddhanta concepts are taken

as the theory for the research of Saint Cuntarar’s Seventh Tirumurai.
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1.8 Study Limitations

This study contains two aspects: the material under study and the concepts (or theories)
that are to be used. The material is that of Cuntarar Tévaram, the seventh volume of the
Panniru Tirumurai. For the purpose of references the other volumes may be quoted to
further clarify the concepts but they are not taken for study. The concepts that are sought
after are of the Saiva Siddhantam canon that is derived from the Meykanta Shastras
with a special emphasis on Civafianapotam, Civafanacittiyar and the Tirumantiram.
The objective of this research is to study the five main aspects, namely: Pati, pacu,
pacam, catanai and payan, in the hymns of Saint Cuntarar. Only these aspects will be

seen in the volume that contains the available 100 decads (1026 stanzas).

As this study is in English, authentic translations of Cuntarar Tevaram
(Kandaswamy, 2006), Civananapotam (Nallaswami Pillai, 1984), Civafhanacittiyar
cupakkam (Nallaswami Pillai, 1948) and Tirumantiram (B. Natarajan, 1991) are taken
for the purpose of reference and quotations. However, to get a truer picture of the hymns
and the concepts, the original Tamil texts of Tharumai Atheenam are taken for the

study.

1.9 Research Source

As this research is based on library study materials, relevant books, journals, conference
papers, and a variety of other media would be sought after. These materials are

classified into primary and secondary sources. There is a distinction between these two.
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‘Primary sources’ provide the data for the research whereas ‘secondary sources’

provide integrative reviews of broad areas of research’ (Graziano & Raulin, 2007).

1.9.1 Primary Source

The primary data source for this research is the seventh volume of the Papniru
Tirumurai, which is sung by Saint Cuntarar in the seventh century A.D. The text edition
is the one published by Tharumai Atheenam in 1997. For the English translated version,
the translated work of Kandaswamy (2006), published by the Chennai, Institute of
Asian Studies will be sourced. As to the concepts of Saiva Siddhantam, the 1994 edition
of the Meykanta Shastras published by the Chennal, Saiva Siddhanta Perumandram and
the tenth volume of the Panniru Tirumurai, Tirumilar’s Tirumantiram will be taken.
As these books are also in Tamil, the English translation rendered by Nallaswami Pillai

(1984) and by Natarajan (1991) will be respectively sourced.

1.9.2 Secondary Source

The research has relied heavily on the secondary sources for the various interpretations
of the primary data. They were very useful in writing the literature review and the
background of the study. These secondary sources came from related books in the field
of study. References have also been drawn from Tirumurais other than the ones

mentioned in the primary source above. Various journal articles, theses, conference
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papers, web pages and other electronic media were sourced to substantiate and validate

the findings of the primary source.

1.10 Operational Definition

The operational definition explains the key concepts based on the context of the study.
As this study takes on the concepts of Saiva Siddhantam as the theory for the research,
it has become pertinent to explain some of the main terms used in this context. Some

of the words that do not have an English equivalent are also defined in this section.

1.10.1 Saivism

Saivism is one of the sects in the Hindu Religions. It upholds Lord Civa as the one and
only Supreme Being. The word ‘Saivism’ is derived from the root word Civa. It is the
oldest surviving pre-historic religion having its followers all over the world. There are
four main schools of Saivism. They are the Pacupata, the Vira Saivam, the Kashmira
Saivam and the Saiva Siddhantam. Each school has its own philosophy, its own
practices and rituals. However, all followers of the religion give the utmost importance
to the holy ash, the five syllabled mantra — NA MA CI VA YA, and the worship of
Lingam and temples (Moti Lal, 1987). This research uses Saivism to mean the Tamil

Saivism based on the Saiva Siddhantam.
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1.10.2 Saivites

The followers of Saivism are called the Saivites. They pray and hold in reverence the
images of Civa in the forms of Nataraja, Lingam and Rudhra-Civa. They give due
importance to temple worship, wear the rudraksha and apply the holy ash on their
foreheads and all over their bodies. However, the ordinary Saivites are not seen wearing
the rudraksha nowadays. The Tamil Saivites revere the Tirumurais and Meykansa

Shastras as their scriptures (Moti Lal, 1987).

1.10.3 Nayanmars

Nayanmars are the Tamil Saiva Saints who were identified by Saint Cuntarar in his
‘Tiruttontar Tokai’. They are 63 in number including the poet. After the composition
of ‘Tiruttontar Puranam’, better known as ‘Periyapuranam’ the author Saint Cekkilar
was added as the 64th Nayanmar into this group. The heroes of both the Puranams are
the same Saiva Saints who were known as Azpars and Atiyars. The former means God’s
lovers and the latter as God’s servants. These Nayanmars lived in the land at various
times; some were of previous yugas like Kannappar, some from the near past and some
were of the same period as Saint Cuntarar. They came from various strata of lives -
from kings to paupers, from different castes and professions. Except for Saint
Tirumalar, the other 62 are devotees attending to the household and other normal duties.
All these saints were people who had overcome desire and attachment. All these saints
attained Mukti by living lives of sheer love, devotion, and service to both God and

mankind. To these Nayanmars the only God was Civa (Ponnusamy, 2015).



24

1.10.4 Tirumurai

The Tirumurais are a compilation of the above seven volumes of Tevaram, the hymns
of Saint Manikkavacakar as the eighth, the ninth by nine other devotees, the tenth by
Tirumdlar, the eleventh by another twelve devotees and finally the twelfth volume is
by Cékkilar. Scholars differ on the manner of compilation of the above twelve volumes.
Most of them agree that the first seven volumes were in existence before the retraction
of the Tévdaram by Nampiyantarnampi during the reign of Atitta Colan |. Possibly
Nampi could have included Saint Manikkavacakar’s Tiruvacakam and Tirukkovaiyar
as the eighth volume. The ninth, tenth and eleventh might had been compiled after

Nampi and before Cekkilar (Vellaivarananar, 1972).

The above twelve volumes are collectively known as the Pagnriru Tirumurai.
They are considered by the Tamil Saivites as the Holy Tamil Védas and are held in high
esteem (G. Subramania Pillai, 1948). Since the Tevaram and Manikkavacakar’s
compositions are part of this collection, the same reverence and holiness accorded to
them are also given to the collection as a whole. In singing the paficapuranam as a
reflection of this holiness, hymns from the 7évaram, Tiruvacakam, the Ninth volume
and the twelfth volume are selected. Except for the Ninth volume, from which two
songs are selected, the others contribute one song each, thus making the five of the

paiicapuranam (Devapoopathy, 1986).
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1.10.5 Tevaram

The word ‘Tévaram’ can be split in two ways: ‘Téva’ + ‘aram’ or ‘Té’ + ‘varam’. In
the first splitting it would mean ‘Garland for the Deity’ (Teva = Deity; aram = garland).
In the second splitting (7¢ = sweetness; varam = a type of melodious songs) it means
sweet melodious songs. Both the definitions befit the word ‘Tévaram’ (Kandaswamy,

1995h)

At present this word ‘Tévaram’ refers to the first seven volumes of the Panniru
Tirumurais. Tevaram hymns are the products of the Southern Indian Bhakti Movement
of the seventh and eighth centuries A.D. These volumes were sung by the 7evaram trio
- Tirunanacampantar, Tirunavukkaracar and Cuntarar. At the time of compilation, Saint
Tirunanacampantar’s  collections were known as Tirukkataikkappu, Saint
Tirunavukkaracar’s were called 7évaram, and Saint Cuntarar’s compositions were
known as Tiruppdattu. These hymns are considered to be the canonical works for the
codification of the later Saiva Siddhantam Shastras (Vellaivarananar, 1972). This study
is based on Saint Cuntarar’s Tiruppatu which is also referred under the term “7evaram’

these days.

1.10.6 Saiva Siddhantam

‘Saiva Siddhantam’ is the philosophy and creed of Tamil Saivism. The word ‘Saiva’ is
derived from ‘Sivam’ referring to the Supreme Lord Civa. This connection shows that

all schools that accept Civa as such have affinities with this philosophy. The word
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‘Siddhantam’ is a compound word made up of two words — ‘siddha’ and ‘anta’. The
first means ‘the established truth’; while the second means ‘end’ or ‘final’. Together
they convey the idea of absolute intellectual finality, the final word or end of ends. The
most important feature of Siddhantam is that it gives more value for reason, than for

anything else (G. Subramania Pillai, 1948).

Saiva Siddhantam tenets are codified and exemplified in the ‘Meykanta
Shastras’. The philosophy’s central theme is about the liberation of the souls from
‘pacam’. In doing so, it hinges on five main concepts of Pati, pacu, pacam, catapai and
payan. The English equivalents of these words are — God, souls, bondage, means and

benefits (Piet, 1952).

1.10.7 Meykanta Shastras

Meykanta Shastras are referred to as the ‘Meykanta Cattirarnkal’. This corpus consists
of fourteen books written between the twelfth and the Fourteenth centuries A.D. The
collection earns its name because of its belonging to the Meykantar Guru Heredity,
known as the Meykantar Cantanam (Moorthy, 1988). These books posit the concepts

and doctrines of the Tamil Saivism (Devasenapathi, 1974).

Although the prime basic systematic treatment of the tenets of Tamil Saivism is
found in the Civananapotam, this work is preceded by two shorter ones of the twelfth
century — Tiruvuntiyar and Tirukkalirruppatiyar. The fourth book - Civafianacittiyar -

is an elaborate one that explains further the concepts of Civananapotam. The author of
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the fourth book, Arulnanti Civam, had written another one book called
‘Irupavirupaktu’. The sixth is ‘Unmai-neri-Vilakkam’ by Manavacakam katantar. The
remaining eight books — ‘Unmai Vilakkam’, ‘Civappirakacam’, ‘Tiruvarutpayan’,
‘Vina Venpa’, ‘Porrip Pahrotai’, ‘Kotikkavi’, ‘Neficu Vitu Tutu’, ‘Cankarpa
Nirakaranam’ — were written by the fourth cantana kuravar, Umapati Sivam (Ponniah,

1962).

1.10.8 Pati

Pati is God, the only one beyond comparison, the immaculate and is referred as Civa
by the Siddhantins. Pati is the Pure Being (Sat), the very source of all knowledge (Cit)

and eternal bliss (Arandam), so is called Satcitanandan (Devapoopathy, 1986).

1.10.9 Pacu

The Pacu (souls) are countless in number and are eternal. The word pacu denotes the
state of bondage and are not the one and the same substance as God. They are not
emanates of God, as opposed to the view of the Vaitikas and Monists but are real (Sat)
separate whole entities. The pacu is intelligent (Cit) and is capable of knowledge but

its knowledge is limited, intermittent and not independent (Ganesalingam, 2001).
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1.10.10 Pacam

Pacam, ‘bondage’, consists of three impurities that bind the souls. It is also referred to
as fetters, chain and binders (Moorthy, 1988). The first of these is the mizlamalam or
anavam as it is usually called. The second is the karma malamand the third is the maya

malam. Further definitions are given under the respective headings below.

1.10.11 Anavam

Anavam is one of the three natural impurities that envelopes the pacu which is also
referred to as the original impurity or the mazlamalam. It is the source of ego and
ignorance in the pacu. The word is formed from ‘anzu’, meaning that it atomises the

soul and makes it diminutive (Sambasivanar, 2003).

1.10.12 Karmam

Kapmam or karma means action. In Tamil it is called virai. Pacu’s actions, both good
and bad, become the kapmam that are accumulated to determine the happiness and
sorrow in life, forthcoming births and evolution and maturing of the souls. Just as
anavam is eternal, kanmam is also eternal due to the fact that action self-starts with the

binding of azavam on pacu (Ganesalingam, 2001).
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1.10.13 Maya

Maya is the material cause of this universe. It is from maya, the body, the organs, the
worlds, and the sensations are created by God. Maya is the primordial material which
is eternal. It is through maya that the souls are able to function in their bodily forms.
Maya is eternal and does not possess the intelligence to function by itself. It needs an
intelligent agent — who is termed as Civa — to give it material forms that we see as the
real universe that can be perceived through the five senses of the bodily forms

(Gnanakumaran, 2012).

1.10.14 Catanai

Catanai or the means to salvation denotes the four paths taken by a Siddhantin to attain
the Lotus Feet of Civa. These four are namely: - cariyai, Kiriyai, yogam and fianam.
Cariyai is the worshipping of Civa in the manifested form through bodily activities.
Kiriyai path involves both the internal and external worship through the recital of
prayers and pujas. Yogam is the development of intimacy with God, and it builds a
communion of wills between God and the devotee. The practitioner of Yogam recites
the five-lettered mantra and does a series of pranayama (breathing exercises). Nanam
is the ultimate path, the seeking of knowledge of God. Even a practitioner of cariyali,
kiriyai or yogam has to pursue the path of 7ianam to realise the Lord. These four paths
in their order are also called as sahamargam, dasamargam, satputramdargam and

sanmargam respectively (Muthupackiam, 1997).



30

1.10.15 Payan

Payan refers to the benefits of the means that pacu embarks on to get liberated and
attain salvation (mukti) (Arunaivadivelu, 2000). Mukti is the final stage in which pacu
unites with Pati in a state of Advaita. For such a union to take place the pacu has to be
released from the bondage of the impurities — a state that is termed pacanikkam.
According to the path taken, pacu attains one of the four places with God — salokam,

samipam, sarupam or sayucyam (Arunaivadivelu, 2000).

1.11 Summary

The devotional literature of Tamil, as mentioned earlier, is classified into the devotional
(tottiram) and the philosophical (cattiram) texts. These two divisions have interrelated
connections. Scholars believe that the latter is an extract of the former
(Rathinasabapathy, 1979). Cuntarar Tévaram is a cattiram. Looking for the concepts of
Saiva Siddhantam in the hymns of Cuntarar will be most beneficial to students who are
interested in Tamil Saivism. The five basic concepts — Pati, pacu, pacam, catanai, and
payan - would be studied in detail with reference to Cuntarar 7évaram. As mentioned
earlier, scholars were only able to study aspects of this creed in the past two centuries.
This was only made possible with the liberalization of Tamil education and the churning
of the rarely found palmyra manuscripts that held these valuable sources into a mass-

produced printed media. A renewed interest in studying the scriptures, especially the
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Panniru Tirumurais and the Meykanra Shastras is happening in most of the world
Universities (Klober, 2017b). However, the topic of this research has not been taken for

study as yet, to the best of the researcher’s knowledge.





